
 

 

 

  שמות פרשת

ל   ה אֶׁ ב מֹשֶׁ נִי  ,ה'  ,וַיאֹמַרה'  וַיָּשָּ תָּ לַחְׁ ה שְׁ ה זֶׁ מָּ ה לָּ ם הַזֶׁ עָּ ה לָּ ה הֲרֵעֹתָּ מָּ ךָ הֵרַע   .לָּ מֶׁ דַבֵר בִשְׁ עֹה לְׁ ל פַרְׁ אתִי אֶׁ ז בָּ וּמֵאָּ

ךָ ת עַמֶׁ תָּ אֶׁ הַצֵל לאֹ הִצַלְׁ ה וְׁ ם הַזֶׁ עָּ ר.  לָּ הה'    וַיאֹמֶׁ ל מֹשֶׁ עֹה  ,אֶׁ פַרְׁ ה לְׁ עֱשֶׁ ר אֶׁ ה אֲשֶׁ אֶׁ ה תִרְׁ שַלְׁ   ,עַתָּ ה יְׁ קָּ יָּד חֲזָּ  חֵם כִי בְׁ

דַבֵר אֱלֹ וכו'. הקִ וַיְׁ ל מֹשֶׁ יו אֲנִי ,ים אֶׁ ר אֵלָּ  (ו, ב  -ב כ ,ה תמוש)                                                                        .וכו' ה' וַיאֹמֶׁ
Moshe returned to Hashem and said, "Hashem, why have You harmed this people, why have You sent me? From 

the time I came to Pharaoh to speak in Your Name, he harmed this people, but You did not rescue Your people." 

Hashem said to Moshe, "Now you will see what I shall do to Pharaoh, for through a strong hand will he send them 

out …" And Hashem spoke to Moshe and said to him, "I am Hashem …"                                  (Shemos 5:22-6:2) 

In this week’s Sidrah, the Torah describes the harsh labour imposed on the Bnei Yisroel by Pharaoh in 

Mitzrayim. When Hashem sent Moshe to command Pharaoh to release the nation, Pharaoh was not 

receptive. In fact, instead of leading to salvation, Moshe’s efforts seemed to have worsened the 

situation, as the workload increased for the Bnei Yisroel. Moshe expressed his frustration, claiming that 

Hashem had sent him to Pharaoh in vain and that his actions had only made their circumstances more 

difficult.  

In response, Hashem rebuked Moshe for his complaint and assured him that all would now witness the 

severe punishments that Pharaoh and his nation would face, which would ultimately compel them to 

drive the Bnei Yisroel from their land. In next week’s parshah, Hashem continues His response, speaking 

sternly to Moshe, and unfavourably comparing him to the Avos who maintained their faith without 

complaint.  

Hashem declared to Moshe, ה'  אֲנִי , I am Hashem. Rashi explains that with this declaration, Hashem 

intended to convey, “ ים(מִ תָּ )בְׁ   ינָּ פָּ ים לְׁ כִ לְׁ הַ תְׁ מִ ב לַ ר טוֹכָּ ם שָּ לֵ שַ ן לְׁ מָּ אֶׁ נֶׁ   - I am faithful to pay a good reward 

to those who walk before Me (with wholeheartedness).  ְׁו ֹ לְׁ ל שְׁ נָּ חִ א  אִ כִ   ,יךָתִ חְׁ לַ ם  לְׁ י  דְׁ יֵ קַ ם  י  תִ רְׁ בַ דִ י שֶׁ רַ בָּ ם 

הָּ בוֹאָּ לָּ  יםנִ וֹאשרִ ת   – I have not sent you in vain, but rather to fulfil My words that I spoke to the 

forefathers.” 

It is interesting to note that the wording of this Chazal, cited by Rashi -  ָּמִים  י נָּ פָּ ים לְׁ כִ לְׁ הַ תְׁ מִ לַ   בטוֹר  כָּ ש תָּ בְׁ , 

good reward to those who walk before Hashem with wholeheartedness, implies that there is another 

type of reward that is not considered good. What are these two kinds of reward, and in what 

circumstances do they apply? 

The Rosh Yeshiva shlita explains that these categories of Hashem’s recompense can be understood 

through Chazal’s explanation of Shlome HaMelech‘s tefillah after the Beis HaMikdash was erected. 

Shlome davened (Melachim I 8:38-43):  

ה פִלָּ ם  ...כָּל תְׁ דָּ אָּ ל הָּ כָּ יֶׁה לְׁ ר תִהְׁ אֵל  ,אֲשֶׁ רָּ ךָ יִשְׁ כֹל עַמְׁ יו  ...לְׁ רַש כַפָּ מַיִם  . ..וּפָּ מַע הַשָּ ה תִשְׁ אַתָּ נָּתַתָּ   ...וְׁ שִיתָּ וְׁ עָּ וְׁ

בוֹ בָּ ת לְׁ ר תֵדַע אֶׁ יו אֲשֶׁ כָּ רָּ ל דְׁ כָּ אִיש כְׁ רִי  ...לָּ ל הַנָּכְׁ גַם אֶׁ ךָ  ... וְׁ מֶׁ מַעַן שְׁ ה לְׁ חוֹקָּ ץ רְׁ רֶׁ א מֵאֶׁ ל הַבַיִת    ...וּבָּ פַלֵל אֶׁ הִתְׁ וְׁ

ה מַיִם.  הַזֶׁ מַע הַשָּ ה תִשְׁ רִי  ...אַתָּ יךָ הַנָּכְׁ א אֵלֶׁ רָּ ר יִקְׁ כֹל אֲשֶׁ שִיתָּ כְׁ עָּ ה    ,וְׁ אָּ יִרְׁ ךָ לְׁ מֶׁ ת שְׁ ץ אֶׁ רֶׁ אָּ ל עַמֵי הָּ עוּן כָּ מַעַן יֵדְׁ לְׁ

אֵל רָּ ךָ יִשְׁ עַמְׁ ךָ כְׁ  ...אֹתְׁ
Any prayer… that any person of your people Yisroel may have… when he spreads out his hands (in prayer)… 

may You hear from Heaven… and act, and recompense that man according to his ways as You know his 

heart… Also, a gentile… who will come from a distant land, for Your Name's sake… and will pray toward 

this Temple. May you hear from Heaven… and act according to all that the gentile calls out to You, so that 

all the peoples of the world may know Your Name, to fear You as does your people Yisroel…  

A VORT FROM THE ROSH YESHIVA 
 מורינו הרה''ג ר' אברהם גורביץ שליט''א

ISSUE #113 

 ו תשפ'' טבת א''כ

10/1/26 



The Meforshim note that when referring to the prayers of non-Jews, Shlome asked that Hashem answer, 

יךָ  כֹלכְׁ  א אֵלֶׁ רָּ יִקְׁ ר  אֲשֶׁ , all that the person calls out to Him. However, when speaking of Yidden, he only 

requested that Hashem,   ל כָּ אִיש כְׁ נָּתַתָּ לָּ יווְׁ כָּ רָּ דְׁ , recompense that man according to his ways, heeding his 

prayers only if he is worthy. Rashi (Bereishis 27:28), quoting from the Midrash, explains that a Yid's faith 

in Hashem is well established; he will acknowledge the justice of Hashem's judgement, regardless of 

what befalls him. In contrast, a non-Jew lacks this faith, and if his prayers are not answered, he might 

accuse Hashem of unfairness. Therefore, Shlome davened that when a gentile reaches out to Hashem, 

he should be answered unconditionally, even if unworthy.  

The Rosh Yeshiva explains that certainly Hashem does not withhold reward from anyone, Jewish or not. 

However, the reward given to Yidden who possess faith is tailored to their best interest. There are 

various reasons why enduring hardship can be beneficial for a person: it can lead to teshuvah, help 

cleanse an individual in preparation for Olam Habah, or increase one's zechuyos. In these cases, Hashem 

will not grant a person’s wish, in accordance with the principle of   אִיש נָּתַתָּ לָּ יווְׁ כָּ רָּ ל דְׁ כָּ כְׁ , recompense that 

man according to his ways. On the other hand, a non-Jew, who lacks faith, receives a reward that may 

seem favourable but could actually be to his detriment. Thus, the term  ָּבטוֹר  כָּ ש , good reward, refers to 

a reward that is truly advantageous for a person, even if man may not recognise it at the time.  

For this reason, Hashem held Moshe accountable for his complaint of ה הֲרֵעֹתָּ ה  מָּ  why have You ,לָּ

harmed this people? Although Hashem’s actions may seem “bitter,” they are never truly "bad." Indeed, 

while the labour may have become harsher after Moshe visited Pharaoh, everything is Divinely 

orchestrated for our ultimate benefit, and never for our detriment. As the Gemara (Berachos 60b) 

teaches:  ְׁבִידכָּל מַה ד טַב עָּ נָּא לְׁ בִיד רַחַמָּ עָּ , all that Hashem does is for the good. The Chovos HaLevavos (Sh. 

Bitachon 7) explains that a person who develops a recognition of Hashem’s mercy will come to accept 

everything that befalls him with joy. Whether it involves life or death, wealth or poverty, health or 

illness, a person can tolerate it all equally, appreciating that Hashem has arranged everything for his 

ultimate well-being. Eventually, one can reach a madreigah of excelling in bitachon and be able to say, 

“I never wake up expecting anything in my life to be otherwise!”  

Hashem responded to Moshe: ר ה אֲשֶׁ אֶׁ ה תִרְׁ עֹה  עַתָּ פַרְׁ ה לְׁ עֱשֶׁ חֵם  ,אֶׁ שַלְׁ ה יְׁ קָּ יָּד חֲזָּ וכו'  כִי בְׁ , Now you will see 

what I shall do to Pharaoh, for through a strong hand will he send them out. In this statement, Hashem 

was revealing that everything happening would ultimately serve the good of the Bnei Yisroel. If Pharaoh 

had listened and liberated the Yidden immediately, there would not have been a tremendous giluy 

Shechinah in Mitzrayim. It was only due to Pharaoh's stubbornness that the Bnei Yisroel witnessed 

Hashem's might, through the miracles and wonders of the makkos and the splitting of the Yam Suf. 

Although the harshness of their work and Pharaoh’s refusal to liberate the Yidden seemed “bitter,” it 

actually provided them with something exceedingly positive: the unparalleled revelation of Hashem’s 

incredible strength and power. 

We learn a tremendous lesson from this. Although we may face bitter difficulties, nothing that Hashem 

does is for our harm. While some experiences may be painful, they ultimately serve our benefit. By 

recognising this truth, we understand that although the rewards that Hashem bestows upon us may not 

seem good at first glance, they are indeed  ָּמִים ינָּ פָּ ים לְׁ כִ לְׁ הַ תְׁ מִ לַ  בטוֹ ר כָּ ש תָּ בְׁ !  
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