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Our Father, our King, we have sinned before You; we have no other King other than You,; deal kindly
with us for the sake of Your Name; inaugurate upon us a year of good life, etc.
(Tefillah of Aseres Yemei Teshuvah)

The tefillah of 132'm 112X is based upon an incident that occurred during the era of the Mishnah when R’
Akiva formulated this tefillah and it immediately began to rain. We have a minhag from the Kadmonim for
this powerful and moving tefillah to be said twice daily during the Aseres Yemei Teshuvah. The reason for
this is that this is the time when we are beseeching Hashem to give us a favourable judgement. R’ Leib
Chasman zatzal in Ohr Yohel writes that there are two feelings we must bear in mind when davening this
exceptional tefillah.

1) We entreat Hashem with two different titles: ax, father, and ', king. Two elements are being
mentioned here. A father has the greatest desire to bestow goodness on his child but he cannot always
do so. On the other hand, a king has the power to grant his citizens anything they may desire, but he does
not always wish to do so. In our time of need, we approach Hashem from both aspects. We turn to Him
both as our Father who wishes for the benefit of His child and as our King who has the power to fulfil all
our requests.

2) In Shmuel (I Chap. 14) we find the episode of Yonason eating honey whilst being unaware of the oath
his father Shaul had decreed on the people. The possuk relates DY MAN'L .N2i* TN NN '1DIEARY 1N
nn N7 DI DX DYD AT D1, IRWI NINTD NRITAD VIV WY WX TN N0 MY 9N, And Shaul
said, “... You must surely die, Yonason.” But the people said to Shaul, “Shall Yonason die, he who has
achieved this great salvation for Klal Yisroel ...” So, the people redeemed Yonason and he did not die.
Seemingly this event is difficult to understand, Shaul was the father of Yonason, so why was it necessary
for the people to redeem him? The answer is that even though Shaul was his father, he was also the king
and a king needs to uphold his decrees without showing any favouritism even to a close family member.
Hence, only the people could save Yonason.

During these days of Awe when we are approaching Hashem and begging for our lives, we must realise
that He is both our Father and our King. True Hashem is our Father who wishes only the best for us, but
He is our King too, and the King cannot circumvent the laws and policies of His kingdom for anyone. With
this, we comprehend that we cannot and should not solely rely on His mercy, rather it is incumbent on us
to act and do something more. What does Hashem desire from us? Teshuvah. From no one other than
Hashem, we know that this will be successful, as the possuk in Yechezkel (33:11) says: DX 'n DX) "IX '
NN DTN YY) Q1A OX D YYD Nin2 YoNK, As | live — the word of Hashem — (I swear) that | do not
desire the death of the wicked one, but rather the wicked one’s return from his way, that he may live.
Hashem desires our return and has promised that through teshuvah we will live.




With this, R’ Leib Chasman explains the opening verses of Avinu Malkeinu. Firstly, we admit our sins -
7197 128YN; we then recognise that Hashem is our King and therefore cannot rely solely on His mercy to
redeem us - NAIX X7X 7' 117 |'X. We then ask Hashem to accept our teshuvah as He promised (with His
Name) - v |[yn7 110y nwy, and finally, by fulfilling teshuvah, we have a justification to request that He
grant us a good new year - N2iV NIY 117V YTN.

We say in the daily Shemoneh Esrei 129 '3 11270 117 700 ,4IXYN '2 112X 117 N'20Q, Forgive us, our Father,
for we have erred; pardon us, our King, for we have sinned. Here too, we find two references to Hashem,
as being our Father and our King, what is the reason for this? Furthermore, what are the different
expressions of sin mentioned here?

The Rosh Yeshiva shlita explains these phrases, based on understanding the different terminologies given
for sin. The word D'XYN denotes sins done in error, while D'yY9 refers to sins done intentionally and
wilfully. A father has a child's best interests at heart and experiences pain by witnessing any unbecoming
behaviour or bad character traits his child displays. Even an accident or sin committed unintentionally will
be of concern to him since this portrays his child’s lack of development. However, a king is only interested
in the honour of his kingdom and that all his citizens abide by his policies and regulations. Only an act
borne out of disobedience and rebelliousness will distress the king. Accordingly, whilst a king may ignore
wrongdoings done unintentionally since they show no sign of disregarding the King’s rule, a father will still
be displeased by any lapse, since he wishes the child to perfect himself in every way possible. We therefore
admit 1I8QN 2 122X 117 NY0Q - even our accidental wrongdoings require forgiveness from Hashem - our
Father, who is pained by His child's mishaps. And for our sins done with intent, we say '3 11270 117 7nn
11VY9 - we recognise that Hashem is our King who is concerned about any affront to His rulership indicated
by sins done wilfully.

Let us bear in mind these different facets in our relationship with Hashem, appreciating how our behaviour
must live up to His standards and we must return to him. With this, may Hashem in turn, as our Father
and King, bestow upon us untold goodness for the coming year.




