
 

 

 

  בא פרשת 
שִׁבְעַת יָמִים תּאֹכַל מַצֹּת   .וְעָבַדְתָּ אֶת הָעֲבֹדָה הַזּאֹת בַּחֹדֶשׁ הַזֶּה  וכו',   אֶל אֶרֶץ הַכְּנַעֲנִי וְהַחִתִּי  ה'וְהָיָה כִי יְבִיאֲ˃  

וְשָׁמַרְתָּ   וכו'.  לִי בְּצֵאתִי מִמִּצְרָיִםה'  וְהִגַּדְתָּ לְבִנְ˃ בַּיּוֹם הַהוּא לֵאמֹר בַּעֲבוּר זֶה עָשָׂה  ה' וכו'.  וּבַיּוֹם הַשְּׁבִיעִי חַג לַ 
 )י-ה, יג שמות( .אֶת הַחֻקָּה הַזּאֹת לְמוֹעֲדָהּ מִיָּמִים יָמִימָה

And it shall come to pass when Hashem shall bring you to the land of the Canaanite, the Hiƫte … you shall perform 
this service in this month. For seven days shall you eat matzos, and on the seventh day there shall be a fesƟval for 
Hashem … And you shall tell your son on that day, saying, 'It is because of this that Hashem acted on my behalf when 
I leŌ Egypt.' … You shall observe this decree at its designated Ɵme from year to year. (Shemos 13:5-10) 

This week’s parshah concludes with the obligaƟon to observe the Yom Tov of Pesach and teach future 
generaƟons about the miracles of Yetzias Mitzrayim. The Torah commands us to celebrate Pesach by 
eaƟng only matzah and no chametz for seven days. Furthermore, the possuk instructs parents about 
the responsibility to educate their children about the reason for these mitzvos and to relate the great 
miracles and kindness Hashem performed for us at the Ɵme of Yetzias Mitzrayim.  

Rashi explains, based on a Mechilta, that the phrase   לִיה'  בַּעֲבוּר זֶה עָשָׂה , 'It is because of this that 
Hashem acted on my behalf,’ answers the rasha’s quesƟon. We recite in the Haggadah: 

שֶׁהוֹצִיא אֶת עַצְמוֹ מִן הַכְּלָל כָּפַר  וְלאֹ לוֹ. וּלְפִי    -רָשָׁע מָה הוּא אוֹמֵר? מָה הָעֲבֹדָה הַזּאֹת לָכֶם? לָכֶם  
וְלאֹ לוֹ. אִילּוּ    -לִי בְּצֵאתִי מִמִּצְרָיִם. לִי    ה'  בְּעִקָּר. וְאַף אַתָּה הַקְהֵה אֶת שִנָּיו וֶאֱמֹר לוֹ: בַּעֲבוּר זֶה עָשָׂה

  . הָיָה שָׁם, לאֹ הָיָה נִגְאָל
The wicked one – what does he say? ‘Of what purpose is this work for you?’ He says, ‘To you,’ 
thereby excluding himself. By excluding himself from the community (of believers) he denies 
the basic principle of Judaism. Therefore, blunt his teeth and tell him ‘It is because of this that 
Hashem did for me when I went out of Egypt.’ ‘For me,’ but not for him – had he been there 
he would not have been redeemed.  

The Beis Halevi expounds upon the wicked son’s claim and provides us with an enlightening 
explanaƟon of the possuk. The wicked son's argument is similar to that of the Reform movement, 
which limits the adherence to the Torah and mitzvos to specific circumstances and locales. They 
profess that just as Ɵmes have changed, certain mitzvah observances, have lost their relevance, chas 
veshalom, and require “modernisaƟon”. The wicked son does not deny that these observances 
ordained by the Torah were appropriate to celebrate and commemorate Yetzias Mitzrayim. However, 
he quesƟons that the sole objecƟve of the Korban Pesach was to eradicate avodah zarah, which was 
rampant in Mitzrayim. As we know, the Jews had to bring a lamb - the symbol of idol worship - as a 
sacrifice to Hashem, even at the expense of their safety, to combat the influence of idolatry that was 
among them. The wicked son argues that nowadays, with the pracƟce of idolatry nearly non-existent, 
this law should no longer be applicable, and we should devise a more relevant and meaningful 
observance. But we refute him and blunt his teeth by proclaiming that he got it all wrong and that if 
he had then been alive, he would not have been saved. But the quesƟon remains, how does the 
answer of the possuk בַּעֲבוּר זֶה counter his argument? 
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The Beis Halevi explains that by analysing this possuk, we can understand an important message in 
these words. Let us begin by asking another quesƟon. Seemingly, this possuk explains the reason why 
we observe the mitzvos of Pesach, and we teach our children that it is due to the miracles we 
experienced in Mitzrayim. If that’s the case, shouldn’t the possuk be phrased differently? Shouldn’t it 
say: בַּעַבוּר שֶׁיָצָאתִי מִמִצְרַיִם אַנִי עוֹשֶׂה הַמִצְוָה, Because I came out of Mitzrayim, I am performing this 
mitzvah? Why is the possuk wriƩen the other way round, which seems to be misleading? 

Teaches the Beis Halevi, it is the other way round. With this, he imparts a lesson which is relevant for 
all mitzvos, as the reasoning behind performing mitzvos is oŌen misunderstood. It is not because we 
were saved that we perform these mitzvos, but the opposite. We perform these mitzvos because they 
have their intrinsic value, and it was because of this merit that Hashem saved us from Mitzrayim. It 
was “בַּעֲבוּר זֶה” - because of the merit of this mitzvah, that “ לִי בְּצֵאתִי מִמִּצְרָיִם  ה'  שָׂהעָ  ” - Hashem saved 
us from Mitzrayim. In other words, Hashem rescued us from Mitzrayim so that we could fulfil these 
mitzvos, with the merit of Klal Yisroel's future observance of these mitzvos providing a zechus to be 
saved. 

Although numerous Ɵmes the Torah itself ascribes a raƟonale for mitzvos, this is only one aspect of 
the mitzvah, the one most relatable and meaningful to us; but the true essence of the mitzvah is not 
revealed to us. The commandments connected with Pesach were not ordained because they 
correspond to certain historical events; on the contrary, the historical event took place because of the 
mitzvos. This is evident from that the Torah and mitzvos existed even before the world was created. 
Furthermore, Chazal teach that Avrohom ate matzah on the 15th of Nissan long before there was a 
geulah to celebrate, which confirms that there must be another reason unknown to us.  

This is the answer to the rasha and every child. We want to stress that we don’t observe mitzvos 
based on our limited understanding since then they risk becoming irrelevant over Ɵme. We refute the 
rasha, “Do not make the mitzvos dependent on your understanding or on whether they are deemed 
appropriate for current circumstances. Mitzvos are eternal, containing loŌy concepts beyond our 
comprehension and are always applicable, as evident in the possuk of בַּעֲבוּר זֶה. It was only because 
of the mitzvos that we came out of Mitzrayim, and not vice versa. אִילּוּ הָיָה שָׁם, לאֹ הָיָה נִגְאָל – If he 
would have been there he wouldn’t have been saved, since he wouldn’t have the merit of the mitzvah 
which was the true cause for our salvaƟon.” 

The possuk, יָמִימָה מִיָּמִים  לְמוֹעֲדָהּ  הַזּאֹת  הַחֻקָּה  אֶת   You shall observe this decree at its ,וְשָׁמַרְתָּ 
designated Ɵme from year to year, is beƩer understood according to the Beis Halevi. Now, aŌer 
teaching this lesson - that mitzvos are not dependent on occurrences - does the Torah emphasise that 
this mitzvah always remains applicable and relevant. 

We must appreciate the depth within the mitzvos we perform. The Torah reminds us here that there 
is much more to any mitzvah – including these apparently straighƞorward ones – than what appears 
on the surface. The infinite wisdom and profundity contained in every mitzvah are inconceivable, 
resulƟng in their meaningfulness remaining permanent and immutable! 
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